International Conference on Muslim Society and Thought
2024 “Re-centering Islamic Studies: Contemporary Discourses between Revealed Knowledge and
.< ). Social Sciences”
Faculty of Ushuluddin and Philosophy UIN Sunan Ampel Surabaya

E-ISSN: 3048-4383
DOI: 10.15642/ICMUST.2024.4.1741

ANALYSIS OF THE MEANING OF THE HADITH ON WIPING
THE KHUF IN THE BOOK OF AL-ZIKRA BY AGH. KH.
LANRE SAID: A TEXTUAL INTERPRETATION OF HADITH

Radhie Munadi
Universitas Islam Negeri Alauddin Makassar
Email: radhie. munadi@uin-alauddin.ac.id

I Gusti Bagus Agung Perdana Rayyn
Universitas Islam Negeri Alauddin Makassar
Email: rayynbugis@gmail.com

Corresponding Author: Radhie Munadi

Abstract. Wiping the &bufis one of the actions taught by the
Prophet Muhammad (PBUH) as a form of relief when purifying.
Meanwhile, the book of .A/Zikri is one of the works of an
Indonesian scholar from South Sulawesi, namely AGH. KH.
Lanre Said. But it is still very rare to be discussed and studied
further. The main objective of this study is to analyse and
elaborate on the meaning of the Prophet Muhammad's hadith
about wiping the &bufin the book of A/-Zikra. In this research,
the ma'an al-hadis approach is used by performing the technique
of textual interpretation of hadith initiated by hadith scholars,
namely Arifuddin Ahmad, as a step in analysing the hadith,
which is the object of the research. This research is descriptive
qualitative literature research. The results show that, when
viewed from the diversity of narration techniques, the hadith is
narrated in meaning and narrated in complete and incomplete.
As for the variety of language forms and styles, it was found that
the hadith was delivered in three dialects of the language, namely
Fushah, Persian, and Sham, in the form of affirmative dialogue,
and was classified as a sentence full of meaning and logic. In
terms of the diversity of the content of the hadith, it is found
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that the content of the hadith is related to the issue of worship,
in this case, mahdah worship and legal provisions. On the other
hand, AGH. KH. Lanre Said tends to interpret the hadith
textually, saying that what is meant by &bufis shoes in general,
and the hadith contains legal provisions relating to the
permissibility of wiping the shoes instead of wiping the feet
during ablution.

INTRODUCTION

The Qut'an and hadith require accuracy in terms of interpretation.
Why is that, because when there is a mistake and discrepancy in
interpreting it, it will have implications for errors and misguidance in
interpreting and practising the postulates of sharia. Along with the
times, various forms of approaches try to be used to interpret the
Qur'an and hadith such as linguistic approaches. Likewise, with the use
of interpretation techniques, be it textual interpretation techniques,
intertextual interpretation techniques and contextual interpretation
techniques (Ahmad, 2013; Munadi, 2021).

One of the things that is rarely discussed and even seems to have
escaped the knowledge of Muslims is the issue of wiping the &hxfand
khimar. In various books of hadith, there are about a hundred traditions
related to the command to wipe over the &bufand &himar. On further
examination, it is found that the traditions related to the £b#fin general
reach hundreds of hadith-reports from various books of hadith sources
(Rayyn, 2023).

However, it is unfortunate that there is a lack of research that
specifically examines the issue of wiping &buf or related to wiping
khimar. Researchers only found some previous studies, such as a
journal written by Ahmad Jazuli entitled "Speech Ach Strategies of
Commands Prohibitions in Hadiths" This paper basically discusses the
forms of command and prohibition sentences by referring to the
traditions of the Prophet Muhammad PBUH. which are studied using
a linguistic approach, one of the forms of command sentences
exemplified in this study is the command to wipe the £huf (Jazuli, 2020).
The research conducted by the author in the form of a thesis with the
title "Criticism Study of Hadiths Wiping Khuf in Kitab a/-Zikra by
AGH. KH. Lanre Said)" in the previous research that the researcher
did, the researcher only focused on examining the quality of the hadith
contained in the book and describing the hadith by quoting from the
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books of hadith sciences (Rayyn, 2021). without conducting further
studies on the meaning of the hadith or in other words not performing
interpretation techniques on the redaction of the hadith to further
study the meaning of the hadith.(Bunganegara & Rayyn, 2023)

Kitab al-Zikri is the work of AGH. KH. Lantre Said which is
characterised by figh and is used for learning about figh issues. AGH.
KH. Lanre Said is a charismatic scholar who comes from South
Sulawesi. In this study, the researcher focuses on discussing the
meaning of the hadith about wiping the &buf and &himar by using the
steps of the textual interpretation technique of the hadith based on the
methodology of the study of ma'an al-hadis initiated by Arifuddin
Ahmad (Ahmad, 2013). The researcher attempts to study the hadith
using textual interpretation techniques in order to study and unravel
the development of the meaning of the hadith.

RESEARCH METHODS / METHODS OF STUDY

This research is a descriptive qualitative literature-based research
using the hadith science approach and analysing and processing data
using the science of ma'an al-hadss in this case is the technique of textual
interpretation of hadith. The research data is collected by tracking the
hadith that becomes the object of research, the hadith is collected in
various books of hadith and various related literature, either directly or
indirectly.

The technique of textual interpretation of hadith in the science of
ma'an al-hadis initiated by Arifuddin Ahmad in general is to pay
attention to the diversity of narration techniques and the diversity of
forms and styles of language used (Ahmad, 2013).

RESULT AND DISCUSSION
Overview Kitab al-Zikra by AGH. KH. Lanre Said

Muhammad Said, born in 1923 AD, is the 2nd of 7 children, born
in Ulunipa Village, Manera Village, Salomekko District, Bone Regency,
South Sulawesi. He was born to Haji Manennungeng Daeng
Mangngatta and Hj Marhanah Daeng Ta Uga (AR, 2015). Other
sources say that his parents were Andi Pasennuni Petta Ngatta and
Andi Marhana Petta Uga (Palimai, 2010). His childhood name was
Andi Muhammad Said, but after entering Madrasah Arabiyah
Islamiyah (MAI), Sengkang, his name was changed by AGH.
Muhammad As'ad to Lanre Said (Kadir, 2019).
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He went through all levels of education in As'adiyah, starting from
ibtidaiyah, tsanawiyah, aliyah and special classes or halagah, this class
is at the same level as college. However, the lessons received from a
teacher are more specific (specialised). The shaykhs who taught there
were all from the Middle East. They were Shaykh Ahmad al-Haff, a
graduate of al-Azhar, Cairo, who was sent directly from his native
Egypt, and Shaykh Sulaiman al-Su'td, a scholar sent directly from
Mecca, Saudi Arabia (Palimai, 2010). He studied and served in the
period 1932-1948 AD (AR, 2015). He also completed memorising 30
juz of the Qur'an, directly under the direction of AGH. Muhammad
As'ad.(Syandri et al., 2021)

Petta Lanre Said is a fairly productive scholar. This can be seen from
the written works he produced, especially on topics related to figh. His
works are: The book (kitab) a/-Zikri totalling four volumes and the
book (kitab) entitled "Beberapa Masalah" this book totalling four
volumes.(Rasmin, 2018). Kitab al-Zikra was written in 1975 CE and
still uses the old spelling. The first edition was for his own use
only. The writing of this book could not be separated from the
advice and answers to the many questions of friends, colleagues,
relatives, and guests who came and asked him about religious
matters. Especially those related to mahdah worship, such as
taharah, prayer, and so on. In fact, he received a lot of input in
terms of the importance of clear and concise guidelines and
procedures for worship in book form (Yusuf et al., 2021).

This book was also a correction to the lectures and recitations
he had delivered since graduating from the Madrasah Arabiyah
Islamiyah boarding school in Sengkang. At that time, Lanre Said
was still practising the lessons he learnt while studying in
Sengkang, especially those relating to the issue of heresy.
However, after 1962 AD, his understanding of heresy was so deep
that he had to correct all the mistakes he had made and taught
before (Rayyn, 2023). Based on the researcher's search and
calculation of the number of traditions contained in the book of
al-Zikra, the researcher found that the number of traditions
contained in the book of al-Zikra is 244 traditions, 4 books, 88
chapters, 174 sub-chapters.(Rayyn, 2021).

At the age of 82, he suffered a stroke on Sunday night, 21 May
2005. The next day, he was rushed to the Sinjai Regional General
Hospital (RSUD). However, he did not last long. Just two days
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later, on Tuesday, 24 May 2005, at 1.30 pm, AGH. Lanre Said
breathed his last. The next day, he was buried in the area that he
had prepared for himself during his lifetime which was located
in the Darul Huffadh Islamic Boarding School area.(Makmur et
al., 2019).

Diversity of Transmission Techniques

The diversity of narration techniques is important for textual
interpretation, but this is sometimes ignored. (Ahmad, 2013).

Hadith Narration by Word of Mouth and Meaning

In this study, the researcher considers that the hadith that is the
object of study is a hadith that is narrated in meaning. hadith narration
in meaning is the transmission and acceptance of hadith redactions that
have differences in the wording of the hadith, either in terms of the use
of diction or differences in sentence order, but these differences have
similarities or conformity in meaning and do not damage the substance
of the meaning of the hadith.

In the hadith that is the object of the study, the following hadith
narrations can be found

)&\A.u:ur_ eS;J\ ‘MY\&MJ\st}wauP\dM\uh}
@AAAJ‘\.\]QM\‘_;.AA.U\ d}uuu\" d).:u.c sb‘);cu.:uaSu.c c‘;.\l‘;\\

(lose ol 5 ) 1 Jadlly (a S

Meaning:

Abu Bakr ibn Abu Shibah and Muhammad ibn al-'Ala narrated to us,
both of whom said: Aba Mu'awiyah narrated to us, and Ishaq narrated
to us, and 'Isa b. Yanus natrated to us from al-A'masy from al-Hakam
from 'Abd al-Rahman b. Abu Laila from Ka'ab b. Ujrah from Bilal that
the Messenger of Allah wiped the tops of both the &bxfand the turban.
HR. Muslim No. 275 (An-Naisaburi, 1955).

In another narration at-Tirmizi narrates with the following wording:
e el Jaills G ‘uu:sj\mwb_muh d\A‘JLmu.\JmLuA; 100
L;\.J\Lay d\jc‘\_u\us:‘\_\a_mwo).\pd\w\us: u.m;l\ 4@\}«5\4&!\&4&:&)&

(dMJﬂ\o\JJ) MM‘JUM“;Q@MJAMJMXQ m\‘;m
Meaning:
Muhammad b. Basysyar has natrated to us, saying: Yahya bin Sa'id al-
Qattan has related to us from Sulaiman al-Taimi from Bakr bin
'Abdullah al-Muzani from al-Hasan from Ibn al-Mugirah bin Shu'bah
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from his father who said: "The Prophet performed ablution, and he
wiped his &buf and imamalh (a kind of turban tied around the head)."
Tirmizi No. 100 (At-Tirmizi, 1975).

According to Ibn Faris, al-kbimar is derived from the root word
khamara, which is composed of the letters &ba, mim and ra', the original
meaning of which is covering and unification or mixing with the veil.
Al-Khalil said that alkbamrn is ikbtimar, meaning fermented wine;
mukhammir is the one who takes it (Abu al-Husain, 1979). Aba Ibrahiim
al-Farabi argues that a/-"imamab is that which covers the eyes, head and
nostrils (A. I. I. bin I. bin al-Husain Al-Farabi, 2003). Abu Nasr al-
Jauhari is of the opinion that al-"imamah means a turban that is round
like a ball (A. N. I. bin Hammad al-J. Al-Farabi, 1987). Murtada az-
Zubaidi interprets the word al-'imamabh as that which falls or extends
between the shoulders (Az-Zubaidi, n.d.).

The two narrations above show that there is a change or difference
in the use of diction in the redaction of the above hadith. Muslim
narration uses the word al-khimar while the at-Tirmizi narration uses
the wotd al-"imamah. However, the differences that occur in the two
redactions of the hadith have the same meaning. Both diction or
vocabulary above can be interpreted as a head covering or cloth
covering the head that extends to the shoulders.

In the hadith that is the object of the study, the researcher considers
that the differences in the wording of the hadith that occur are due to
the fact that the hadith that is the object of the study is a non-word
tradition and is based on the differences in the intellectuality of the
Companions as the first narrators.

Complexity of Transmission

Research on the complexity of the narration is important to find out
whether the narration was conveyed in a zamm (complete according to
what was conveyed by the Prophet Muhammad PBUH) or in the
narration there was #zagis (reduction of pronunciation that only uses
part of the pronunciation conveyed by the Prophet Muhammad
PBUH).

The hadith narrated by 'Amr ibn Umayyah ad-Damri in Musnad
Ahmad reads:

L?'\ s).uS L;}\UJL;IAJUQ ssc\)}\}.}\ s “_\M.au.u.lml_uh 22482
U s P TS - PR S ‘dM‘w‘w;ﬁw)muf— ‘W
(JAA‘D\}J) "JLAAJ\}U.\SAJ“_ADG&AJ(QLAJ

Meaning:
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Muhammad b. Mus'ab has narrated to us, al-Auza'm has narrated to us
from Yahya b. Abu Ka$ir from Abu Salamah from Ja'far b. 'Amr b.
Umayyah ad-Damti from his father said: I saw the Messenger of Allah
wiping the tops of his two shoes and the hood of his head. Ahmad's
narration No. 22482 (Asy-Syaibani, 2001).

On the other hand, there is also a narration from 'Amr ibn Umayyah

ad-Damif in Musnad Ahmad which reads

d\.ﬂ 4.4.\\ u.\ j)u: u.: ‘)s:.; ‘5_1.\.33 cdl.;m\ u.a\ c &‘5_1\ A “_\)s:..a G - 22483

(AAA\ b\j)) "U.\s;j\‘slcc.weh}‘\ﬂc AJ.HGLAAJJ\ d}u);u\)"

Meaning:
Ya'qub has narrated to us, my father has narrated to us from Ibn Ishagq,
Ja'far bin '"Amr bin Umayyah has narrated to me from his father saying:
I saw the Messenger of Allah (saw) the top of two of his shoes.
Ahmad's narration No. 22483 (Asy-Syaibani, 2001).

The difference in the complexity of the transmission of the two
narrations above can lead to misinterpretation and understanding,
which will indirectly have implications for the determination of a law.
When using the hadith that has a ndgis narration, it will assume that
only wiping the khufoof is allowed. Whereas the first hadith gives a full
picture that it is actually permissible to wipe over the &buf and £hinar.

On further examination, the differences in the wording of the above
hadiths may be due to the meaning of the narration and the complexity
of the narration. However, it has been explained by scholars that both
traditions generally contain the command or permission to wipe over
one's ghufor khimar as a substitute for ablution.

Diversity of Language Forms and Styles Used
Paying Attention to the Langnage Used

In the hadith that was the object of the study, there were traditions

that used the Persian dialect as follows:
@\ U‘: 64_1)\5 ‘;ﬂ U‘-’/ “_1}1\ EZCERP A U—’\ A;\:u KEREKTY su\s.r_ A - 23917
uﬁﬂ\é&:cumelujdcﬂ\émd\ d).u)k-\.l‘)" -0\& ‘d)\-’uf— ‘u.u.ua\
(3eal o)) " iy
Meaning:
'Affan has told us, Hammad bin Salamah has told us, Ayyub has told
us from Abu Qilabah from Abu Idris from Bilal said: I saw the
Messenger of Allah wiping his shoes and veil. Ahmad's narration No.
23917 (Asy-Syaibani, 2001).

On the other hand, the hadith that use the Sham dialect are as

follows:
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L;J;Y\u.uﬁ‘fi\ ‘L;JJZS\Q&LUE:‘@SJUL‘&@'\:;QU&E&&; 159
A 3k G s i aoaall e (JeR D 03 iBh (8 (30 G Rl Dl e s
UAAJS\A.\.::U\S A}\J}.}\d\ﬁ‘"uﬂd\jsuAJJﬂ‘éc@M}Layelujmlc:m\ém
eLu_,A.\lr_ \ém@d\u\caw\&ujﬂ\u‘ﬁu&\\J@_H_MAJY LS-‘@-“U—’
55\.&\ ‘d}uY\Gﬂy@\&L@\ kY ng‘)j J}\J}.\\d\ﬁ u.\;;l\é&:cum
J;\Jy\d\ﬁ‘d;ﬂbijhud}u.u_)ﬁ\écC.MAA:\\(JMJA.\]:; ‘;.\4
& Galy e ile G 215 cgaiia (il el g,—"uu_éﬁu:*wﬂ‘&f-cuw
cu\.k;l\u.a‘)acuccdh&;_)‘,u.a_);u.\}_}«;jumuqd@.ujcMLA\‘,.}\}sJ\.A
(3513 (el s) e ol

Meaning:

USman ibn Abu Shaibah narrated to us from Waki' from Sufyan a$-
Sauri from Aba Qais al-Audi, namely 'Abdurrahman ibn Sarwan from
Huzail ibn Shurahbil from al-Mugiiah ibn Shu'bah that the Messenger
of Allah (PBUH) performed wudoo' and wiped the tops of his socks
and sandals. Abu Dawud said: 'Abdurrahman ibn Mahdi did not
narrate this hadeeth, because it is known from al-Mugirah that the
Prophet wiped the tops of the socks. Abi Dawud said: It was also
narrated from Abu Musa al-Ash'arf from the Prophet that he wiped
over the tops of the socks. But this hadith is not connected and is not
strong. Abu>Da>wud said: The Companions who wiped the tops of
their socks were 'Alf ibn Abi Talib, Ibn Mas'ad, al-Bara" ibn 'Azib,
Anas ibn Malik, Aba Umamah, Sahl ibn Sa'd, and Amr ibn Hurais.
Similatly it was narrated from 'Umat b. al-Khattab and Ibn 'Abbas. Abi
Dawud's narration no. 159 (Aba Dawud, n.d.).

In the above hadith, there is the word al-jaunrabain, according to some
linguists, this word is a foreign word, which comes from the dialect of
the language of the people of Sham, which is an object used on the
feet, similar to &buf.

The traditions that use Fushah (standard) Arabic language are as
follows
@\ O o G G eV S (oslah (h Saaa S - 22482

A L d Il &y 0B 4yl e ‘LS)‘“-‘"MG“‘U-’}J—“‘—U-’JS’AU“- “‘-ﬂh
(JAA\D\JJ) ")\AA.“JU.\;Q\‘AGCA&AJAMJ
Meaning:
Muhammad b. Mus'ab has narrated to us, al-Auza‘T has narrated to us
from Yahya b. Abli Kasir from Abu Salamah from Ja'far b. 'Amr b.
Umayyah ad-DamtT from his father said: I saw the Messenger of Allah
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wiping the tops of his two shoes and the hood of his head. Ahmad's
narration No. 22482 (Asy-Syaibani, 2001).

On the other hand, the two traditions above, although using
different dialects of the language, have the basic meaning of both
khufoof and mzgq, which is to cover the feet. Some scholars of linguistics
have explained that g is a type of £buf made of leather to cover the
legs up to a small part of the calf and without stitching. Khuf, on the other
hand, is a more general term that refers to anything used to cover the
feet made of leather.

The above hadiths show the different forms and styles of language
that follow the various dialects of the language up to standard Arabic.
In Ahmad's narration, the word al-miigin is a mu'rab form of the word
miiq, which is a dialect of Persian. In standard Arabic the Prophet used
the word a/-khuf. On the other hand, the Prophet used the dialect of
the Levant language, namely a/jaurabain.

The different dialects of language used in the above hadith shows
that the Prophet Muhammad (PBUH) had a variety of forms and styles
of language when delivering his words. This could have been due to
adjustments to certain conditions.

Paying Attention to the Language 1 ogic

The hadith about wiping the khufoof narrated by al-Mugirah in
Sahih Muslim is as follows:

d\.ﬂ sJAh: us: sLa_)S‘)L\.m;/ cu.a\l..u_‘m c).uuwaw\ e UJ_\AML\.\JA79 (274)
@Mﬂu‘ﬁelmj‘ulc 413\‘51.455_\.\3\64&4.\5 d\&c‘t.u\us: cb‘).u.d\wo}‘)c‘j_a‘).\;\
J\y@d)\y‘;\;ws&\)&d)ﬁ"}b C'_\E""LAJM\" ‘Adhﬂe).u.u
?X iCa b gla (pe t_\aﬂ\.\lcj %}Mcw\:‘y‘wdcc_\s:)slﬁ;he;dﬂ\
M\}@AJ@\JJM@\JM\UALA@AP\@;L@AW\JJCFU\CL.\MJ
ol 5)) Maglle Zlay el PP RRY o e Ja el g Y Engal &

(s
Meaning:

Muhammad bin 'Abdulla>h bin Numair has natrated to us, my father
has narrated to us, Zakariya' has narrated to us from 'Amir he said:
'Urwah bin al-Mugirah has narrated to me from his father he said: "I
was with the Prophet one night on a journey, so he said to me: 'Do you
have water? ' I replied, 'Yes.' Then he dismounted and walked until he
was hidden in the darkness of the night, then he came back, so I poured
water from the pot for him, and he washed his face, because he was
wearing a woolen robe with narrow sleeves, so he found it difficult to
take his hands out, so he took them out from under his robe. Then he
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washed his arms and wiped his head. Then I squatted down to remove
his khufoof, so he said: 'Leave them on, for I put my feet into them in
a state of purity'. And he wiped the tops of the £b#" HR. Muslim 274
(An-Naisaburi, 1955)

In general, the above hadith indicates the permissibility of wiping
over the &huf instead of washing the feet during purification. On the
other hand, the Prophet indicates that he used the &h#f when his feet
were already pure. The meaning of the above hadith shows a very
logical connection that the permissibility of wiping over the &buf can
apply when the feet are pure before using the £huf. Therefore, wiping
over the &huf can be done instead of purifying the feet during wudhu.
Thus, the Hadith about wiping over the &huf has a very logical

connection.

CONCLUSION

Based on the variety of transmission techniques, it is found that the
traditions under investigation are meaningfully narrated because they
are non-word traditions and differ in the capabilities of the
Companions as the first narrators. The complexity of the narration also
varies, some are narrated Zazm and some are narrated zaqis. Based on
the diversity of language forms and styles, the hadith traditions that are
the object of the study have different dialects of language used; there
are reports that use Persian dialect, Sham dialect and also standard
Arabic. While based on the logic of language, the researcher considers
that the logic of the language used in the hadith which is the object of

research has a very logical connection.
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