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Abstract: 

This research is intended to answer the problem, how the al-Qur’an al Karim expresses 
metaphorical thinking and what its uses and benefits are. Any discourse uses 
metaphorical expressions to produce meaning. Some of the vocabulary in metaphorical 
expressions refers to denotative meaning and some refers to connotative meaning. This 
article aims to find out how the language of the Koran conveys thoughts, thoughts and 
ideas. This research focuses on the problem of what metaphors are and what their 
significance is in conveying thoughts both in the fields of science and religious 
knowledge. To answer this question, this research uses a qualitative descriptive 
method with linguistic analysis and a library research approach. From the results of 
this research, it is concluded that (a) metaphor is a shift from original, denotative 
meaning to connotative meaning, metaphor is needed because language vocabulary is 
limited while meaning is unlimited (b.) metaphor is used to convey thoughts both 
related to science and other fields. religious knowledge and make the intended 
thoughts appear more effective, clearer, easier to understand and more beautiful. This 
is so because it appears in a sensory, lively, active, imaginative, communicative and 
persuasive form. 
Keywords: Al-Qur'an Literacy, Thinking, Metaphor 

Abstrak: 

Penelitian ini dimaksudkan untuk menjawab masalah, bagaimana al-Qur’an al-Karim 
mengemukakan pemikiran metaforis dan apa kegunaan dan manfaatnya . Dikursus apa 
pun menggunakan ungkapan metaforis untuk menyampaikan pemikiran dan 
memproduksi makna. Kosa kata dalam ungkapan metaforis itu ada yang mengacu pada 
makna denotatif dan ada yang merujuk pada makna konotatif. Artikel ini bertujuan 
untuk mengetahui bagaimana bahasa al-Qur’an menyampaikan pemikiran, ide dan 
gagasannya. Penelitian ini difokuskan pada masalah, apa majas metafora itu dan apa 
signifikasinya dalam menyampaikan pemikiran baik dalam bidang ilmu pengetahuan, 
dan ilmu keagamaan. Untuk menjawab pertanyaan tersebut, penelitian ini 
menggunakan metode deskriptif kualitatif dengan analisis linguistik serta pendekatan 
library research. Dari hasil penelitian ini, disimpulkan bahwa (a) metafora adalah 
pergeseran makna asal, denotatif ke makna konotatif, metafora diperlukan sebab kosa 
kata bahasa itu terbatas sedangkan makna tidak terbatas (b.) metafora digunakan 
untuk menyampaikan pemikiran baik yang berkaitan dengan ilmu pengetahuan 
maupun bidang ilmu keagamaan serta membuat pemikiran yang dimaksudkan itu 
tampil lebih efektif, jelas, lebih mudah dipahami dan lebih indah. Demikian itu karena 
tampil dalam bentuk indriawi, hidup, aktif, imaginatif, komunikatif dan persuasif.  
Kata Kunci: Literasi Al-Qur'an, Pemikieran, Metafora 
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INTRODUCTION  

  This research is intended to answer the problem, how the Qur’an al-Karim 

expresses metaphorical thinking and what its uses and benefits are. In the study of any 

text, it is not important to differentiate between content and theme. However, what is 

important is to discuss how to study the discourse or narrative building and the method 

of its formation. Thus, it is possible to equate the Nabawi narrative, the Koran with the 

philosophical narrative because both use linguistic texts. What is clear is that the Nabawi 

texts, the Koran and hadith use special linguistic means in producing meaning and they 

have various strategies in conveying meaning. There are the same linguistic means 

between texts in their various varieties, be they philosophical texts or Nabawi texts, the 

text of the Koran, all of which use metaphorical means. Friederich Nietzsche, a German 

philosopher, said that philosophical texts are not merely rational demonstrative 

discourses but are also texts that woven from metaphorical speech. It can even be said 

that scientific texts themselves are not free from metaphorical utterances. For example, 

biology describes living things in their developmental phases using metaphorical 

utterances, sometimes expressed as an organic system, sometimes expressed as a 

building. Sociology in describing social creatures also uses a series of metaphorical 

utterances. Sometimes they describe them with a body, sometimes with a system, now 

they describe them with a stage, some even describe them with a text or discourse. It is 

clear that in the study of any text, regardless of culture, language and field, whether 

classical, modern, spoken or written, the same uses metaphorical speech. 

   Al-Qur’an al-Karim which contains thoughts and instructions for human life using 

metaphorical speech. Based on the background and to answer the questions mentioned 

above, this research uses library research and a linguistic approach. The temporary 

results of this research are 1, the Koran al Karim uses metaphorical speech, with a 

concrete, imaginative, active form, even though the thought is related to the Essence of 

Allah SWT which in fact is tanzih and takdis and speaks about what is in His presence. 2. 

Metaphorical utterances are intended to be easy to understand, communicative, 

contemplative and persuasive despite the limited vocabulary and unlimited meaning and 

thoughts. 
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METHOD 

  This research analyzed any existing literature that considers the concept of Quran 

as a means of communication between humans and Allah. Thus, I may need to get 

acquainted with both classical Islamic books, modern scholarly works, and 

interpretations. Interviews: It may also be productive to conduct interviews or surveys 

with religious scholars, Imams, and such Muslims to understand their viewpoint on the 

Quran as a tool of communication between humans and Allah.  

  This research studied the existing literature on metaphors in language, especially 

in the scope of Arabic literature and Quranic exegesis as well as contemporary theories 

in linguistics and literary on metaphorical language. This research also examined 

examples of metaphors in the Quran and other classical Arabic texts. This includes the 

identification of metaphors used at the beginning and end of the sentences and the role 

they play in terms of the overall clarity and meaning. 

This research used the computational techniques of linguistics to perform analysis 

for a corpus of Arabic texts to identify the distribution and use of metaphors inside versus 

outside of sentences. Develop experiments where the impact of metaphors placement 

within sentences is studied in relation to the emotional and ideological effects it has on 

reader or listener. This research used a qualitative descriptive method with linguistic 

analysis and a library research approach. The source of data in this research is verses or 

ayats in Qur’an al-Karim. 

FINDING 

The Language of The Qur'an: The Logic of Reason and The Logic of Literature 

The Qur’an is a means of relationship between humans and Allah SWT. At first 

Allah SWT was alone then He wanted to be known, then created creatures, including 

humans, the language of Allah SWT. which is in the form of the Qur’an cannot be 

understood by anyone because it has no sound and no letters, on the other hand the 

Qur’an talks about what Allah SWT is about. and what is in His presence, such as the 

realms of evil, heaven and hell and other things which are actually supernatural, are 

invisible to the eye. Allah SWT. wanted to teach and guide humans, then Allah SWT. with 

grace and compassion lowers the level of its noble language, takdis and tanzih to a level 
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that approaches human language and its traditions then sounds and letters and is taken 

from its traditions and from its world so that they can easily understand it.1  

What is impossible refers to the fact that some scholars do not recognize other 

than the truth of reason, thought, namely the conformity of speech with reality and reject 

anything other than that and see thoughts that are present in metaphorical form as lies. 

Some other scholars who master the knowledge of literature/balaghah, they do not see 

metaphors as lies, but see them as a means of conveying thoughts in a concrete, sensory 

form, and do not see them as lies and even see them as an effective and clearer means of 

conveying thoughts or ideas.2   

Metaphor is a way to convey a message by using words or other expressions 

implicitly by comparing an abstract thing with a concrete thing.3 With the same meaning, 

it is said that a metaphor is a form of speech or expression that refers to a certain thing 

by mentioning something else to get a rhetorical effect. This metaphorical expression is 

intended to explain the hidden similarities between two thoughts.4  

Metaphor is a language style that consists of tasybih (similes), majaz, tamsil 

(conveying thoughts with similes or images), kinayah/euphemisms. Balaghah experts 

consider this language style to be a more effective means than words with denotative 

meanings.5  The following are presented thoughts, thoughts or ideas expressed using 

metaphorical expressions in the Qur’an:  
حٰنَهٗ  نِهٖ ۗسُبا  بِيَمِيا

ت ٌۢ وِيّٰ
ا
مٰوٰتُ مَط قِيٰمَةِ وَالسَّ

ا
مَ ال ضَتُهٗ يَوا با

َ
عًا ق ضُ جَمِيا را

َ ا
رِهٖ   وَالْ دا

َ
َ حَقَّ ق

ّٰ
دَرُوا اللّٰ

َ
وَمَا ق

نَ  وا
ُ
رِك

ا
ا يُش ى عَمَّ

ٰ
عٰل

َ
    وَت

67. They do not respect Allah as they should. In fact, the entire earth is (in) His hands on 

the Day of Resurrection and the heavens are rolled up with His right hand. Glorified and 

Exalted is He from what they associate with.6 

This verse is a metaphor for the smallness of nature and its triviality before Allah 

swt. then the pure thought which is tanzih and abstract takdis is described with 

 
1 Al Ghazaly, Misykat al Anwar, 79, See also Ahmad Khalafullah, Al Fann Al Qasasy, 165-166 
2 Al Jurjany, Abd al Qahir, Asrar al Balaghah, 87 
3 Sukma Adelina Ray, journal. Uisuac id 
4 Merry Lapasau, Metaphor of Colors in Indonesian and its Equivalence in Germany, 2018.  
5 Ahmad Khalafullah, al fann al qasasy, 169 
6 Q.S. al-Zumar (39) : 67.  
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metaphorical speech as mentioned above so that understanding is easier and more 

interesting for the reader and listener because it is pictorial and moving. Compare it if it 

is said that nature and all its contents are small and trivial for Allah SWT. Of course, it is 

not interesting and difficult to understand because it is not imaginative, does not provide 

insight and is not communicative. 

Likewise, there is a hadith that Jibril (a.s.) came to Rasulullah SAW. and said: O Aba 

al Qasim that Allah SWT. hold the sky and its layers on the Day of Resurrection on one 

finger, the earth and its layers on one finger, the mountains on one finger and the trees 

on one finger, the stars on one finger and all creatures on one finger, then shake them and 

say: I was the king then Rasulullah saw laughed then read the verse. 

The author of the tafsir al Kasyyaf, Zamahcsyary, said that in this metaphorical 

expression, the reader or listener does not understand the meaning of a single vocabulary 

and does not take it from the sentence structure partially, but takes it from the meaning 

of the expression as a whole. He understands that the meaning of the word is not intended 

in this kind of expression. al Zamachsyari shows that these depictions are generally from 

imaginative works, providing imagery to facilitate understanding.7 

Some of these metaphorical expressions are present at the end of a sentence, some 

are present at the beginning of a sentence, which are intended to add strength and clarity 

to the meaning. Al Jurjani said that the scholars agree that imagery, metaphorical 

expressions when they appear at the end of a sentence will have an interesting, sharp, 

valuable, moving and soul-moving effect and are more enjoyable.8   

Conveying thoughts in metaphorical form is not only in the form of comparisons 

or similes but also in the form of stories. For example, qs al Baqarah 260:  

  
ا
ذ
ُ
خ

َ
الَ ف

َ
 بِيا ۗق

ا
ل
َ
نَّ  ق مَىِٕ

ا
يَط

ِّ
كِنا لِ

ٰ
ى وَل

ٰ
الَ بَل

َ
مِنا ۗق ما تُؤا

َ
وَل
َ
الَ ا

َ
ىۗ ق

ٰ
ت وا
َ ا
يِ الْ  تُحا

َ
ف يا

َ
رِنِيا ك

َ
ِ ا
رٰهٖمُ رَبِّ الَ اِبا

َ
 ق

ا
وَاِذ

 َ
ّٰ

نَّ اللّٰ
َ
ما ا

َ
ل يًا ۗوَاعا نَ كَ سَعا تِيا

ا
عُهُنَّ يَأ مَّ ادا

ُ
ءًا ث هُنَّ جُزا نا ِ جَبَلٍ مِِّ

لِّ
ُ
ى ك

ٰ
عَلا عَل مَّ اجا

ُ
كَ ث يا

َ
هُنَّ اِل صُرا

َ
رِف يا

َّ
نَ الط  مِِّ

ً
بَعَة را

َ
ا

م  ࣖ  حَكِيا ز   عَزِيا

260. (Remember) when Abraham said, "O my Lord, show me how You give life to the 

dead." He (Allah) said, "Do you not believe yet?" He (Ibrahim) answered, "I believe, but 

 
7 Zamakhsyary, al kassyaf, 2 h. 270 
8 Al-Jurjany, Asrar l balaghah, 86 
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so that my heart is calm." He (Allah) said, “Then take four birds, then bring them close to 

you (cut them into pieces). Then, place on top of each hill one part of each bird. Next, call 

them, they will come to you immediately." Know that Allah is All-Mighty, All-Wise. 81.  

The purely abstract thought of this verse is the return of the soul to the body on 

the day of resurrection in a metaphorical form that is intended to be easy to understand.9 

It is also mentioned in al Manar's tafsir regarding the interpretation of Q.S. al 

Maidah, verses 27 -31:  

كَ     نَّ
َ
تُل
ا
ق
َ َ
الَ لَ

َ
رِ  ق

َ
ءَاخ لا مِنَ ٱلا ما يُتَقَبَّ

َ
حَدِهِمَا وَل

َ
لَ مِنا أ ِ

تُقُبِّ
َ
بَانًا ف را

ُ
بَا ق رَّ

َ
 ق

ا
ِ  إِذ

حَقِّ
ا
نَىا  ءَادَمَ بِ ٱل  ٱبا

َ
بَأ
َ
هِما ن يا

َ
لُ  عَل وَ ٱتا

 
ُ
اف

َ
خ
َ
ىٓ أ ِ

ِّ
كَ   إِن

َ
تُل
ا
ق
َ
كَ لَِ  يا

َ
 بِبَاسِطٍ يَدِىَ إِل

۠
ا
َ
ن
َ
 أ
ٓ
نِى مَا

َ
تُل ىَّ يَدَكَ لِتَقا

َ
ئِنٌۢ بَسَطتَ إِل

َ
قِينَ  27 ل تَّ

ُ ا
ُ  مِنَ ٱلْ

َّ
لُ ٱللّ مَا يَتَقَبَّ الَ إِنَّ

َ
ق

لِمِينَ  29  
َّٰ
 ٱلظ

۟
ا
ُ
ؤ
ٰٓ
لِكَ جَزَ

َٰ
ارِ ۚ وَذ بِ ٱلنَّ

ٰ
حَ صا

َ
ونَ مِنا أ

ُ
تَك

َ
مِكَ ف

ا
مِى وَإِث

ا
 بِإِث

َ
بُوٓأ

َ
ن ت

َ
رِيدُ أ

ُ
ىٓ أ ِ

ِّ
مِينَ  28 إِن

َ
ل عَٰ

ا
َ رَبَّ ٱل

َّ
ٱللّ

 
َ
ف يا

َ
ضِ لِيُرِيَهُ ۥك را

َ ا
 فِى ٱلَ

ُ
حَث رَابًا يَبا

ُ
ُ غ

َّ
 ٱللّ

َ
بَعَث

َ
سِرِينَ  30 ف

َٰ
خ
ا
بَحَ مِنَ ٱل صا

َ
أ
َ
هُ ۥف

َ
قَتَل

َ
خِيهِ ف

َ
لَ أ تا

َ
سُهُ ۥق فا

َ
هُ ۥن

َ
عَتا ل وَّ

َ
ط

َ
ف

بَحَ مِنَ   صا
َ
أ
َ
خِى   ف

َ
 أ
َ
ءَة رِىَ سَ وا وَٰ

ُ
أ
َ
رَابِ ف

ُ
غ
ا
ا ٱل

َ
ذ
ٰ
لَ هَ

ا
ونَ مِث

ُ
ك
َ
نا أ

َ
تُ أ عَجَزا

َ
تَىٰٓ أ

َ
ل وَيا الَ يَٰ

َ
خِيهِ ۚ ق

َ
 أ
َ
ءَة رِى سَوا يُوَٰ

دِمِينَ 31
 ٱلنَّٰ

27. Read (Prophet Muhammad) to them the news about the two sons of Adam in truth. 

When both offer a sacrifice, it is accepted from one of them (Habil) and not accepted from 

the other (Qabil). He (Qabil) said, “Indeed, I will definitely kill you.” He (Habil) said, 

“Indeed Allah only accepts (charity) from those who are pious. 

28. Indeed, if you (Qabil) move your hand on me to kill me, I will not move my hand on 

you to kill you. Indeed, I fear Allah, the Lord of the worlds. 

29. Indeed, I want you to return (to Him) with (bringing) my sin (for killing) me and your 

sins (before that) so that you will be among the inhabitants of hell. That is the reward for 

the wrongdoers." 

30. Then, his (Qabil's) lust drove him to kill his brother. So, he (really) killed him so that 

he was among those who lost. 

31. Then, Allah sent a raven to dig in the ground so that He would show him (Qabil) how 

to bury his brother's body. (Qabil) said, “Woe is me! Why can't I do like this crow so that 

I can bury my brother's body?” So, he will be one of those who regret. 

 
9 Al-Razy, al tafsir al kabir juz ll, 332, See also al Manar juz lll, 58 
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The purely abstract meaning of the story of the murder of Qabil Habil is an 

explanation of human potential in the struggle between natural instincts and emotions, 

the desire to be superior to one's peers in the demands of lust, hasud, cruelty and hostility 

between them. Then Allah Almighty made an example explaining the two essences, along 

with an explanation of the existence of religious instincts and guidance which can educate 

human nature by prioritizing the Righteous over the false, prioritizing the good over the 

bad. Qabil is an example of the second potential, namely falsehood and evil, and Habil is 

an example of a person who is dominated by the first potential, namely truth and 

goodness because of the superiority of religious guidance. This can be seen in his words; 

مِينَ ٢٨ 
َ
ل
ٰ
عَـ
ا
َ رَبَّ  ٱل

َّ
 ٱللّ

ُ
اف

َ
خ
َ
ىٓ أ ِ

ِّ
كَ   إِن

َ
تُل
ا
ق
َ
كَ لَِ يا

َ
 يَدِىَ إِل

ٌۢ
 بِبَاسِطٍ

۠
ا
َ
ن
َ
 أ
ٓ
نِى مَا

َ
تُل ىَّ يَدَكَ لِتَقا

َ
ئِنٌۢ بَسَطتَ إِل

َ
  ل

لِمِينَ  ٢٩
ٰ
ـ
َّ
 ٱلظ

۟
ا
ُ
ؤ
ٰٓ
لِكَ جَزَ

َٰ
ارِ ۚ وَذ بِ ٱلنَّ

ٰ
حَـ صا

َ
ونَ مِنا أ

ُ
تَك

َ
مِ كَ ف

ا
مِى وَإِث

ا
 بِإِث

َ
بُوٓأ

َ
ن ت

َ
رِيدُ أ

ُ
ىٓ أ ِ

ِّ
   إِن

28. Indeed, if you (Qabil) move your hand on me to kill me, I will not move my hand on 

you to kill you. Indeed, I fear Allah, the Lord of the worlds. 

29. Indeed, I want you to return (to Him) with (bringing) my sin (for killing) me and your 

sins (before that) so that you will be among the inhabitants of hell. That is the reward for 

the wrongdoers. 

Meanwhile, the evidence that shows the love of brothers and family ties in Qabil 

and his conflict with his desire to be higher, superior to his brothers or colleagues and his 

desire because of the acceptance of his sacrifice is the word of Allah SWT. 

سِرِينَ  ٣٠
ٰ
ـ
َ
خ
ا
بَحَ مِنَ ٱل صا

َ
أ
َ
هُ ۥف

َ
قَتَل

َ
خِيهِ ف

َ
لَ أ تا

َ
سُهُ ۥق فا

َ
هُ ۥن

َ
عَتا ل وَّ

َ
ط

َ
 ف

30. Then, his lust (Qabil) pushed him to kill his brother. 209) So, he (really) killed him so 

that he was among those who lost. 

Expressing the stronger urge to do evil that is born from feelings of desire for the 

love of brothers and relatives is the effectiveness of the language of the Koran in choosing 

precise and sharp words.10 

 

 
10 Rasyid Rido, al Manar, l. 228 
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ُ
تَك

َ
ف  

َ
جَرَة ذِهِ ٱلشَّ

ٰ
هَـ رَبَا  قا

َ
ت  

َ
وَلْ تُمَا 

ا
شِئ  

ُ
ث حَيا مِنا   

َ
لَ

ُ
ك
َ
ف  

َ
ة جَنَّ

ا
ٱل جُكَ  وَزَوا نتَ 

َ
أ نا 

ُ
ك ادَمُ ٱسا

َٔ
ـ
ٰٓ
لِمِينَ  وَيَـ

ٰ
ـ
َّ
ٱلظ مِنَ  ا 

َ
 ١٩ون

هُمَا ٱل
َ
وَسَ ل وَسا

َ
ذِهِ ٱلشَّ ف

ٰ
مَا عَنا هَـ

ُ
ك مَا رَبُّ

ُ
الَ مَا نَهَىٰك

َ
تِهِمَا وَق ءَٰ هُمَا مِن سَوا هُمَا مَا وُرۥِىَ عَنا

َ
دِىَ ل نُ لِيُبا

ٰ
ـ
َ
ط يا   شَّ

ٓ َّ
جَرَةِ إِلْ

لِدِينَ  
ٰ
ـ
َ
خ
ا
ا مِنَ ٱل

َ
ون

ُ
ك
َ
وا ت

َ
نِ أ يا

َ
ك
َ
ا مَل

َ
ون

ُ
ك
َ
ن ت

َ
صِحِينَ   ٢٠أ

ٰ
ـ نَ ٱلنَّ ِ

َ
مَا لْ

ُ
ك
َ
ى ل ِ

ِّ
 إِن

ٓ
اسَمَهُمَا

َ
ا  ١٢وَق

َ
اق

َ
ا ذ مَّ

َ
ل
َ
رُورٌٍۢ ۚ ف

ُ
ىٰهُمَا بِغ

َّ
دَل

َ
ف

 
ٓ
هُمَا رَبُّ ادَىٰهُمَا 

َ
وَن ةِ    جَنَّ

ا
ٱل وَرَقِ  مِن  هِمَا  يا

َ
صِفَانِ عَل

ا
يَخ فِقَا 

َ
وَط تُهُمَا  ءَٰ سَوا هُمَا 

َ
ل بَدَتا   

َ
جَرَة مَا  ٱلشَّ

ُ
ك
ا
تِل مَا عَن 

ُ
هَك نا

َ
أ ما 

َ
ل
َ
أ  

نَ 
ٰ
ـ
َ
ط يا  إِنَّ ٱلشَّ

ٓ
مَا

ُ
ك
َّ
ل ل

ُ
ق
َ
جَرَةِ وَأ ٌّۭ ٱلشَّ

بِين  ٌّۭ مُّ
مَا عَدُو 

ُ
ك
َ
  ٢٢11ل

The naked body here is a symbol of the revelation of the character of the human 

soul which consists of three potentials, the potential for lust, the potential for anger, the 

potential for reason. Naked here, due to the victory of potential, the power of lust over 

the power of reason (deception of Satan is a symbol of the victory of lust).  

From here the final fate of humans is different from the final fate of angels. Angels 

don't have souls, they only focus on glorifying Allah SWT. and live by his side in the sky. 

Meanwhile, humans, because of Satan's deception towards him, he and Satan were sent 

down to earth, where they will spend their lifetime in this world. Humans in the world 

are tested to what extent their intellectual ability can master these two potentials (anger 

power and lust power). And when his death ends, he is asked to determine his final fate, 

perhaps in hell with Satan and his children and grandchildren, perhaps in heaven with 

the angels. This is the essence of the story of Adam and Satan. 

يا 
َ
لِكَ خ

َٰ
وَىٰ ذ قا ا   وَلِبَاسُ ٱلتَّ ما وَرِيشًٌّۭ

ُ
تِك ءَٰ رِى سَوا ا يُوَٰ ما لِبَاسًٌّۭ

ُ
ك يا

َ
نَا عَل

ا
نزَل

َ
دا أ

َ
بَنِىٓ ءَادَمَ ق

ٰ
هُما يَـ

َّ
عَل

َ
ِ ل

َّ
تِ ٱللّ

ٰ
لِكَ مِنا ءَايَـ

َٰ
ٌّۭ ۚ ذ

ر 

رُونَ  
َّ
ك
َّ
رَ  ٢٦يَذ

ا
خ
َ
 أ
ٓ
مَا

َ
نُ ك

ٰ
ـ
َ
ط يا مُ ٱلشَّ

ُ
ك نَّ

َ
تِن  يَفا

َ
بَنِىٓ ءَادَمَ لْ

ٰ
 ۗ  يَـ

ٓ
تِهِمَا ءَٰ هُمَا لِبَاسَهُمَا لِيُرِيَهُمَا سَوا ةِ يَنزعُِ عَنا جَنَّ

ا
نَ ٱل ِ

م مِّ
ُ
ك بَوَيا

َ
جَ أ

ذِينَ  
َّ
ءَ لِل

ٓ
لِيَا وا

َ
طِينَ أ

ٰ
يَـ نَا ٱلشَّ

ا
ا جَعَل نَهُما ۗ إِنَّ رَوا

َ
 ت

َ
 لْ

ُ
ث هُ ۥمِنا حَيا

ُ
بِيل

َ
ما هُوَ وَق

ُ
هُ ۥيَرَىٰك مِنُونَ  إِنَّ  يُؤا

َ
و   ٢٧لْ

ُ
عَل

َ
ا ف

َ
ٌّۭ وَإِذ

ً
ة

َ
حِش

ٰ
ـ
َ
 ف
۟
ا

 
َ
ت
َ
ءِ   أ

ٓ
ا
َ
ش فَحا

ا
مُرُ بِٱل

ا
 يَأ

َ
َ لْ

َّ
لا إِنَّ ٱللّ

ُ
ا بِهَا ۗ ق

َ
مَرَن

َ
ُ أ

َّ
ا وَٱللّ

َ
ءَن

ٓ
 ءَابَا

ٓ
هَا يا

َ
ا عَل

َ
ن  وَجَدا

۟
وا

ُ
ال
َ
مُونَ  ق

َ
ل عا

َ
 ت

َ
ِ مَا لْ

َّ
ى ٱللّ

َ
ونَ عَل

ُ
   ٢٨قُول

 ِ
لِّ
ُ
ك عِندَ  ما 

ُ
وُجُوهَك  

۟
قِيمُوا

َ
وَأ طِ    قِسا

ا
بِٱل ى  ِ

رَبِّ مَرَ 
َ
أ لا 

ُ
عُودُونَ ق

َ
ت ما 

ُ
ك
َ
بَدَأ مَا 

َ
ك ينَ ۚ  ِ

ٱلدِّ هُ 
َ
ل لِصِينَ 

ا
مُخ عُوهُ  وَٱدا جِدٌٍۢ   مَسا

٢٩    ِ
َّ

ٱللّ دُونِ  مِن  ءَ 
ٓ
لِيَا وا

َ
أ طِينَ 

ٰ
يَـ ٱلشَّ  

۟
وا

ُ
ذ
َ
خ ٱتَّ هُمُ  إِنَّ  ۗ 

ُ
ة
َ
ل
ٰ
ـ
َ
ل ٱلضَّ هِمُ  يا

َ
عَل حَقَّ  رِيقًا 

َ
وَف هَدَىٰ  رِيقًا 

َ
هُم ف نَّ

َ
أ سَبُونَ  وَيَحا  

تَدُونَ  ها   ٣٠12مُّ

The word الفاحشة in the Koran generally means adultery. This is related to 

nakedness which is an introduction to adultery. The Arabs or some of them, at one time 

made their tawaf at the Ka'bah naked to ask for rain as primitive tribes did, or because 

 
11 Q.S. al-A’raf : 19-22.  
12 Q.S. a-A’raf: 26-30.  
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some of them believed that this was a sign of the Hajj. So, you can understand the meaning 

of the words of Allah SWT. surah al-Aʿrāf: 31:  

رِفِينَ ٣١ سا
ُ ا
 يُحِبُّ ٱلْ

َ
هُ ۥلْ  ۚ إِنَّ

۟
وٓا

ُ
رِف سا

ُ
 ت

َ
 وَلْ

۟
رَبُوا

ا
 وَٱش

۟
وا

ُ
ل
ُ
جِدٌٍۢ وَك ِ مَسا

لِّ
ُ
ما عِندَ ك

ُ
تَك

َ
 زِين

۟
وا

ُ
ذ
ُ
بَنِىٓ ءَادَمَ خ

ٰ
 يَـ

and the word of Allah SWT. surah al-Aʿrāf: 32:   

يَا  نا حَيَوٰةِ ٱلدُّ
ا
 فِى ٱل

۟
ذِينَ ءَامَ نُوا

َّ
لا هِىَ لِل

ُ
قِ ۚ ق زا ِ

تِ مِنَ ٱلرِّ
ٰ
بَـ ِ
يِّ
َّ
رجََ لِعِبَادِهِۦ وَٱلط

ا
خ
َ
تِىٓ أ

َّ
ِ ٱل

َّ
 ٱللّ

َ
مَ زِينَة لا مَنا حَرَّ

ُ
ق

مُونَ ٣٢
َ
ل مٌٍۢ يَعا تِ لِقَوا

ٰ
ايَ ـ
َٔ
ـ
ا
لُ ٱل ِ

لِكَ نُفَصِّ
َٰ
ذ
َ
مَةِ ۗ ك

ٰ
قِيَـ

ا
مَ ٱل ٌّۭ يَوا

ً
الِصَة

َ
 خ

Next, surah al-Aʿrāf: 29 

مَا  
َ
ينَ ۚ ك ِ

هُ ٱلدِّ
َ
لِصِينَ ل

ا
عُوهُ مُخ جِدٌٍۢ وَٱدا ِ مَسا

لِّ
ُ
ما عِندَ ك

ُ
 وُجُوهَك

۟
قِيمُوا

َ
طِ   وَأ قِسا

ا
ى بِٱل ِ

مَرَ رَبِّ
َ
لا أ

ُ
عُودُونَ  ق

َ
ما ت

ُ
ك
َ
  ٢٩بَدَأ

The word   القسط  means al adlu (العدل), the majority of commentators interpret it 

with justice, some interpret it with the meaning of tawhid. It is true that al qisthu, which 

means justice, is still not in accordance with the environment of the word (siyaq) which 

talks about الفاحشة والزنا.  

Therefore, we tend to interpret lata al qisthi as "moderate", meaning moderately 

dressed, avoiding being naked and excessively decorated when entering the mosque and 

avoiding adultery, sexual intercourse with someone who is not your wife or husband. This 

meaning is in accordance with the previous sentence. We also find reinforcement in the 

exception of اللم which means adultery outside of farji, such as kissing, touching and so on 

as stated in Q.S. al-Najm. 

The majority of interpreters understand the verse of surah al-Aʿrāf: 29  ُۡبدَأَكَم كَمَا 

 that you will be resurrected on the day of reckoning, as if answering those who تعَُودوُن  

deny the day of resurrection. This kind of understanding is not the theme of the study 

here. The sentence environment, is talking about clothes and nakedness. This means, as 

Allah swt. created you naked at birth, you will return naked, come out of the grave naked. 

The group of people who get guidance in their world will go to heaven and the group of 

people who go astray will go to hell. 

 الضلَلة  عليهم حق

They have gone astray not since they were created, but because this group 

follows Satan and his army of demons, meaning they follow their desires, then choose 

error over guidance, then become their character, and persecute what is Righteous and 

docile to themselves, meaning following their desires, 
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َ
بَعَ هَوَىٰهُ بِغ نِ ٱتَّ ضَلُّ مِمَّ

َ
ءَهُما ۚ وَمَنا أ

ٓ
وَا ها

َ
بِعُونَ أ

َّ
مَا يَت نَّ

َ
ما أ

َ
ل ٱعا

َ
كَ ف

َ
 ل
۟
تَجِيبُوا ما يَسا

َّ
إِن ل

َ
 ف

َ
َ لْ

َّ
ِ ۚ إِنَّ ٱللّ

َّ
نَ ٱللّ ِ

ى مِّ رِ هُدًٌّۭ
يا

لِمِينَ 
ٰ
ـ
َّ
مَ ٱلظ قَوا

ا
دِى ٱل  ٥٠13يَها

It was narrated from Ibn Abbas that the ignorant inhabitants of the Arab tribe 

performed Tawaf at Baitullah naked, men during the day and women at night. When they 

arrived at the Mina Mosque, they took off their clothes and entered the mosque naked. 

They say, we don't make tawaf by wearing clothes that are stained with sin. Among them, 

they say, we do this in the hope of being free from sin, as we take off our clothes. 

حَكِيمِ   ١يسٓ  
ا
ءَانِ ٱل قُرا

ا
سَلِينَ  ٢وَٱل را

ُ ا
نَ ٱلْ ِ

َ
كَ لْ تَقِ   ٣إِنَّ سا  مُّ

ٌۢ
طٍ ىٰ صِرَٰ

َ
حِيمِ    ٤يمٌٍۢ  عَل عَزِيزِ ٱلرَّ

ا
نزِيلَ ٱل

َ
ا   ٥ت مًٌّۭ وا

َ
لِتُنذِرَ ق

ونَ  
ُ
فِل
ٰ
ـ
َ
هُما غ

َ
هُما ف

ُ
ؤ
ٓ
نذِرَ ءَابَا

ُ
 أ
ٓ
ا مِنُونَ    ٦مَّ  يُؤا

َ
هُما لْ

َ
رِهِما ف

َ
ث
ا
ك
َ
ىٰٓ أ

َ
لُ عَل قَوا

ا
قَدا حَقَّ ٱل

َ
ٌّۭ    ٧ل

ً
لَ
ٰ
ـ
َ
ل
ا
غ
َ
قِهِما أ

ٰ
نَـ عا

َ
نَا فِىٓ أ

ا
ا جَعَل إِنَّ

ا
َ
ق
ا
ذ
َ ا
ى ٱلَ

َ
هِىَ إِل

َ
مَحُونَ ف قا هُم مُّ

َ
صِرُونَ   ٨نِ ف  يُبا

َ
هُما لْ

َ
هُما ف

ٰ
نَـ يا

َ
ش

ا
غ
َ
أ
َ
ا ف ٌّۭ

فِهِما سَد 
ا
ل
َ
ا وَمِنا خ ٌّۭ

دِيهِما سَد  يا
َ
نِ أ نَا مِنٌۢ بَيا

ا
وَجَعَل

مِنُونَ     ٩
 يُؤا

َ
هُما لْ ما تُنذِرا

َ
ما ل

َ
تَهُما أ را

َ
نذ

َ
هِما ءَأ يا

َ
ء  عَل

ٓ
ِ    ١٠وَسَوَا

ِّ
بَعَ ٱلذ مَا تُنذِرُ مَنِ ٱتَّ بِ    إِنَّ يا

َ
غ
ا
نَ بِٱل

ٰ
مَـ حا ىَ ٱلرَّ ش ِ

َ
رَ وَخ

ا
ك

رِيمٍ 
َ
رٌٍۢ ك جا

َ
 وَأ

ٌۢ
فِرَةٍ

ا
هُ بِمَغ را ِ

ِّ
بَش

َ
   ١١ ف

1. Yasin 

2. By the Qur'an which is full of wisdom, 

3. Indeed, you (Prophet Muhammad) are truly one of the apostles 

4. (which is) on a straight path, 

5. (as a revelation) sent down by (Allah) the Most Mighty, the Most Merciful, 

6. So that you (Prophet Muhammad) give a warning to a people whose ancestors have 

never been warned, so that they are heedless. 

7. Indeed, if the words (predestination) really apply to most of them, they will not believe. 

8. Indeed, we have put shackles around their necks, then (raised their shackled hands) to 

their chins, so they looked up. 

9. We put up barriers before them and behind them, so that We covered their (view). They 

couldn't see either. 

10. It is the same for them whether you (Prophet Muhammad) warn them or not. They 

(still) will not believe. 

 
13 Q.S. al-Qasas: 50 
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11. Indeed, you (Prophet Muhammad) only (can) give a warning to those who want to 

follow him and who fear God, the Most Merciful, without seeing Him. Give them good 

news with forgiveness and noble rewards. 

This is a metaphorical expression of the idea that they are a people who have been 

burdened and bound by their traditions for a long time and their false beliefs have 

strengthened so that they perceive nature and the World View with it so that they have 

difficulty breaking free from old traditions and accepting the new beliefs conveyed by the 

Prophet Muhammad. In this verse, two groups of people are seen, namely one group that 

does not have a leader so it is burdened and bound by the traditions of its environment 

and the strength of inherited beliefs that the Koran mentions in Qs Yasin 6; so that you 

warn a people whose ancestors have not received a warning, and then they are heedless." 

The second group of souls and minds are ready to accept the preaching of the Prophet 

Muhammad. This is mentioned in the Koran, Yasin 11; Indeed, you can give a warning to 

people who follow the Koran and are afraid of the most merciful being who is unseen, 

invisible. 

Next Q.S. Shad, 21-25 

رَابَ  حا ِ
ا
 ٱلْ

۟
رُوا سَوَّ

َ
 ت
ا
مِ إِذ صا

َ
خ
ا
 ٱل

۟
بَؤُا

َ
ىٰكَ ن

َ
ت
َ
ىٰ   ٢١وَهَلا أ

َ
مَانِ بَغ صا

َ
   خ

ا
ف

َ
خ

َ
 ت

َ
 لْ

۟
وا

ُ
ال
َ
هُما   ق فَزعَِ مِنا

َ
ىٰ دَاوُۥدَ ف

َ
 عَل

۟
وا

ُ
ل
َ
 دَخ

ا
إِذ

طِ 
ا
ش

ُ
 ت

َ
ِ وَلْ

حَقِّ
ا
نَا بِٱل

َ
ن م بَيا

ُ
ك ٱحا

َ
ضٌٍۢ ف ىٰ بَعا

َ
ضُنَا عَل طِ  بَعا رَٰ ِ

ءِ ٱلصِّ
ٓ
ىٰ سَوَا

َ
 إِل
ٓ
ا
َ
دِن  وَٱها

ا
عُونَ   ٢٢ط ٌّۭ وَتِسا

ع  هُ ۥتِسا
َ
خِى ل

َ
 أ
ٓ
ا
َ
ذ
ٰ
إِنَّ هَـ

ابِ  
َ
خِط

ا
نِى فِى ٱل نِيهَا وَعَزَّ

ا
فِل

ا
ك
َ
قَالَ أ

َ
ٌّۭ ف
 
حِدَة ٌّۭ وَٰ

 
جَة عا

َ
ٌّۭ وَلِىَ ن

ً
جَة عا

َ
ىٰ نِعَاجِهِۦ   وَإِنَّ   ٢٣ن

َ
جَتِكَ إِل عا

َ
مَكَ بِسُؤَالِ ن

َ
ل
َ
قَدا ظ

َ
الَ ل

َ
ق

 
َ
لِ ك

َ
تِ وَق

ٰ
لِحَـ

ٰ
ـ  ٱلصَّ

۟
وا

ُ
 وَعَمِل

۟
ذِينَ ءَامَنُوا

َّ
 ٱل

َّ
ضٍ إِلْ ىٰ بَعا

َ
ضُهُما عَل غِى بَعا يَبا

َ
ءِ ل

ٓ
ا
َ
ط

َ
ل
ُ
خ
ا
نَ ٱل ِ

مَا ثِيرًٌّۭا مِّ نَّ
َ
نَّ دَاوُدۥُ أ

َ
ا هُما ۗ وَظ يل ٌّۭ مَّ

ابَ ۩ 
َ
ن
َ
ا وَأ رَّ رَاكِعًٌّۭ

َ
هُ ۥوَخ فَرَ رَبَّ

ا
تَغ ٱسا

َ
هُ ف

ٰ
ـ تَنَّ

َ
ا   ٢٤ف

َ
ن فَرا

َ
غ
َ
ابٌٍۢ ف

َٔ
نَ مَـ فَىٰ وَحُسا

ا
زُل
َ
ا ل

َ
هُ ۥعِندَن

َ
لِكَ   وَإِنَّ ل

َٰ
هُ ۥذ

َ
 ٢٥ل

21. Has news reached you (Prophet Muhammad) of people who were arguing when they 

climbed the wall of the mihrab? 

22. When they came in to meet David, he was surprised because of their (arrival). They 

said, “Don't be afraid! (We) are both at odds. Some of us wronged others. So, judge 

between us with the right, do not deviate from the truth, and guide us to the straight 

path." 

23. (One of them said,) “Indeed this is my brother. He has ninety-nine female goats, while 

I only have one. Then, he said, 'Let me take care of it! He beat me in a debate.'” 

24. He (David) said, “Indeed, he has really done wrong to you by asking your goat to be 

(joined) to his goats. Indeed, many of the people who join together actually harm each 
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other, except for those who believe and do good deeds, and there are very few of them." 

David believed that We were only testing him. So, he asked his Lord for forgiveness and 

he fell on his face and repented. 

25. Then, we forgave (his mistake). Indeed, he has a position that is truly close to Us and 

a good place to return to. 

The pure thought of these verses is a rebuke of injustice. Then the pure abstract 

thought is conveyed in the form of a metaphorical expression. With this metaphorical 

expression the idea in the form of a warning is made more effective, clearer and more 

beautiful.  

Significance of Metaphorical Expressions 

  Language is not only intended to convey and understand thoughts, concepts and 

ideas, but it must also be easy to understand and beautiful. For this reason, metaphorical 

speech is a means of creating the delivery of thoughts. This is because metaphorical 

expressions give rise to thoughts that appear in a sensory form that can be seen, 

imaginative, conceivable, communicative, easy to understand, contemplative, create 

reflection and at the same time contain a high and persuasive message in addition to the 

limited vocabulary and unlimited meaning and thoughts. 

  Al-Quran Al Karim itself, like other languages, also uses metaphorical speech, with 

concrete, imaginative, active forms, even though the thought is related to the Essence of 

Allah SWT which in fact is tanzih and takdis and speaks about what is in His presence. 

Below are several verses that prove this: 

عا 
َ
نَا ن جِعا ٱرا

َ
نَا ف ا وَسَمِعا

َ
ن صَرا با

َ
 أ
ٓ
نَا هِما رَبَّ ِ

 رُءُوسِهِما عِندَ رَبِّ
۟
اكِسُوا

َ
رِمُونَ ن جا

ُ ا
 إِذِ ٱلْ

رَىٰٓ
َ
وا ت

َ
ا مُوقِنُونَ وَل لِحًا إِنَّ

ٰ
 ١٢مَلا صَـ

 12. If you saw those sinners bowing their heads before their Lord, (you would see 

something very extraordinary and they would say,) "O our Lord, we have seen (the Day 

of Judgment which we deny) and heard (from - You are the truth of the words of Your 

apostles). So, return us (to the world), we will surely do good deeds. Indeed, we (now) 

are people who believe (in the existence of the Last Day)." 

   The abstract thought of this verse is that the sinner will be ashamed, humiliated 

before Allah SWT and regret. Then this thought is conveyed with lively images, moving 

actively, imaginatively, contemplatively communicatively and persuasively because the 

reader can see for himself, hear and feel for himself. 
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And the word of Allah SWT below:  

بَحا 
ا
انَ ٱل

َ
وا ك

َّ
ل ل

ُ
اق لِهِۦ مَدَدًٌّۭ

ا
نَا بِمِث وا جِئا

َ
ى وَل ِ

تُ رَبِّ
ٰ
لِمَـ

َ
نفَدَ ك

َ
ن ت

َ
لَ أ با

َ
رُ ق بَحا

ا
نَفِدَ ٱل

َ
ى ل ِ

تِ رَبِّ
ٰ
لِمَـ

َ
ك ِ
ِّ
ا ل  ١٠٩ رُ مِدَادًٌّۭ

 109. Say (Prophet Muhammad), "If the ocean were to become ink for (writing) the words 

of my Lord, the ocean would surely be finished before the sentences of my Lord were 

finished (written) even if We brought in as many additional ones (as well)."  

  The pure thought of this verse is that the knowledge of Allah SWT. that's an 

uncountable number. Then the idea is conveyed in metaphorical form, a living image that 

moves actively, is imaginative, communicative and persuasive so that its touch to the 

senses of sight, mind and soul is very strong and can be seen. 

تَ  ٱحا
َ
ف بِقَدَرِهَا   

ٌۢ 
دِيَة وا

َ
أ تا 

َ
سَال

َ
ف ءًٌّۭ 

ٓ
مَا ءِ 

ٓ
مَا مِنَ ٱلسَّ نزَلَ 

َ
ءَ  أ

ٓ
ا
َ
تِغ ٱبا ارِ  فِى ٱلنَّ هِ  يا

َ
عَل يُوقِدُونَ  ا  وَمِمَّ ا ۚ  ابِيًٌّۭ رَّ ا  زَبَدًٌّۭ لُ 

يا مَلَ ٱلسَّ

هَبُ 
ا
يَذ

َ
ف بَدُ  ٱلزَّ ا  مَّ

َ
أ
َ
ف طِلَ ۚ 

ٰ
بَـ
ا
وَٱل حَقَّ 

ا
ٱل  ُ

َّ
ٱللّ رِبُ  يَضا لِكَ 

َٰ
ذ
َ
ك هُ ۥۚ 

ُ
ل
ا
ث ِ
مِّ  ٌّۭ

زَبَد  عٌٍۢ 
ٰ
مَتَـ وا 

َ
أ يَةٍ 

ا
ٱلنَّ حِل يَنفَعُ  مَا  ا  مَّ

َ
وَأ ءًٌّۭ   

ٓ
جُفَا اسَ   

الَ 
َ
ث ما
َ ا
ُ ٱلَ

َّ
رِبُ ٱللّ لِكَ يَضا

َٰ
ذ
َ
ضِ ۚ ك را

َ ا
 فِى ٱلَ

ُ
ث

ُ
ك يَما

َ
 ١٧ف

17. He sent down water from the sky, and it flowed in the valleys according to their 

measurements. The current carries floating foam. From what (metal) they melt in the fire 

to make jewelry or tools, there is (also) foam like that (current foam). So that is how Allah 

makes a parable about right and falsehood. The foam will disappear and is useless, while 

what is useful for humans will remain in the earth. So that is how Allah makes a parable. 

The pure thought of this verse is that truth, al haq will eliminate falsehood. Then this 

abstract thought is conveyed in the form of metaphorical speech as mentioned in the 

verse so that it is effective, imaginative, communicative, contemplative and persuasive.  

CONCLUSION 

  Metaphors are an integral part of the Arabic language and Quranic exegesis. As it 

was discussed by scholars, metaphor placement; more specifically, whether it is used at 

the beginning or the end of the sentence, has a variety of functions. If met at the end, a 

metaphor enriches the rhetorical effect, making the statement more striking, powerful, 

and emotionally appealing. When it is met at the beginning, it, however, enforces and 

clarifies the sentence meaning. Overall, our research results allow for better 

understanding of the mechanisms of metaphors within the Arabic language and Quran 

and their impact on comprehension and rhetoric. Therefore, these results will help the 
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reader see the value of the metaphor use in the Quran not only in terms of the beauty of 

the language but on a more profound and accurate comprehension of its crucial messages. 
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